Tiopkcbki MOBU

THOPKCbKI MOBU

UDC 811.512.1
DOI https://doi.org/10.32782/2710-4656/2025.2.1/28

Ramazanzade A. A.
Baku Slavic University

THE MEANING OF “YURT//YURD” IN THE OGHUZ GROUP

OF TURKIC LANGUAGES

The article is devoted to the analysis of the meaning of the lexemes “yurd/yurt” found in the Oghuz

group of Turkic languages in this context. It is noted that the vocabulary of the Turkic languages
has rich features. They are characterized by both semantic differentiation and semantic integration,
semantic abbreviations and extensions, accompanied by various lexical features. These problems can
be approached in the context of the Turkic language family or on the scale of the Turkic language group.
The article reveals the significance of ethnolinguistically significant lexemes “yurd/yurt” in the Oghuz
group of Turkic languages in a comparative aspect. “Yurd/yurt” is represented as “lexemes”, since
the Oghuz group is used in Turkic languages, especially in the phonetic variant “yurt” in Turkmen
and “yurd” in Azerbaijani. In the article, one of the important aspects is determined by the fact that
the use of these lexemes in the studied languages is accompanied by certain differences. However,
their “basic” meaning is not much different, and we find their different meanings in phraseological
units, proverbs, and aphorisms. There are concepts in the Turkic languages, the history of which
should be considered in connection with the history of the cultural life of the Turks. When we talk
about the history of culture, we mean the period after the appearance of “intelligent people”, that is,
the “civilized” period of mankind, unlike the previous one. During this period, people, although they
are part of nature, began to separate themselves from it as thinking beings. Reflecting on people’s
accumulated life experiences, discovering new tools and other means to make their lives easier are
one of the main characteristics of people of that era and reflect the way of thinking of ancient people.
This factor underlies the differences between ethnic groups and tribes in world civilization. In this
context, some words in the lexicon of the ancient Turks are directly related to the terms that we have
listed above. In this regard, it is possible to note the lexemes used in modern Turkic languages:
“yurt//yurd”, “el”,”giin”, “ev”, oba”, etc. Interestingly, in the Oghuz group of Turkic languages,
along with most of the similarities of these lexemes, we observe certain differences.

This suggests that certain differences in the lifestyle of the ancient Turks, their views on life
and the area in which they lived, were also reflected in their language and the semantics of the words
they used.

Key words: homeland, “yurt/yurd”, meaning, semantics, village, house.

Introduction. This feature is universal and is
observed not only among the Turkic peoples, but also
among other peoples of the world. In this sense, it is
necessary to recognize the existence of differences or
small differences and similarities in the semantics of
ancient words in the languages of peoples belonging
to the same language family.

As we mentioned above, “yurt // yurd” is a confir-
mation of a different logic in the semantic structure of
lexemes, and the difference lies in the issues arising
from the lifestyle and thinking of these speakers.

Let’s look at the following proverbs from the
modern Turkish language:

1. At kudiimiiy yurt kudiimii, avrat kudiimii.

At davasi, yurd davasi, qadin davast.

Tiirkler; atlarum, yurtlarini, eslerini kutsal sayar,
onlarin ugur getirecegine inanirlar.Onlar atlarini,
eviarini, arvadlarint miigaddas hesab edir va xeyir
gatiracaklorina inamirlar [3]. In this proverb, which
perhaps does not attract much attention, we see the
role of the horse for the life of the ancient Turks, the
homeland for rooting, the birth of a healthy Turks, and
the role of the mother — the woman who brings them
up. Here, the semantics of “yurd” is one of the three
important components necessary for the existence of
the Turkic language.
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In the Turkish mind, the meaning of the word
“yurd” contradicts the meaning of the word “variabil-
ity”. This contradiction can be seen in the following
examples:

1266- Goctiik yurdun kadri konduk yurtta bilinir.
Begenilmeyip birakilan yerin ne denli degerli old-
ugu, yeni yerlesilen yerin kotiltigii goriildiikten sonra
anlasilir. Krs. Gelen gidene rahmet okutur. 1266-
Hicrat etdiyimiz torpagin doyari maskunlagdigimiz
torpaqda malumdur. Bayanmayan va tork edilon yer
na qador doyarlidir, yeni maskunlasan yer na qadar
pisdir goriindiikdon sonra basa diisiilir. Krs. Galib
gedoanlara rohmot dilayir [3].

In the Azerbaijani language, the parallel to this
proverb sounds like this: “Kéhns yurdun qodrini,
koégdiiyiin yurdda bilorson” / “You can appreciate
your old homeland in the country where you moved
to”. That is, the love of the old homeland and the
desire to preserve it play a leading role in this proverb.
However, in order for people to exist, develop, and
take their place on the historical stage, they must
also create the necessary means of livelihood. Based
on this worldview, the ancient Turks, including the
Oghuz, have a saying:

1540- Insan dogdugu yerde degil, doydugu yerde.

Insan dogdugu yeri degil, gecimini sagladigi yeri
yurt edinir.

1540- Insan doguldugu yerds deyil, razi oldugu
yerdadir.

Insan evini doguldugu yera deyil, dolanisigini
qazandigi yeri yurda ¢evirar [3].

A person makes his home not the place where he
was born, but the place where he earns his living [3].
In a certain sense, one can agree with this logic. After
all, the ancient Turks chose new pasture territories as
their homeland in response to global climate change
for the development of new settlements and farms.
This is a situation that has arisen due to the vital needs
of people. Modern Turkmens view the relocation of a
village as alienation; this psychological trait is also
reflected in the language:

“Oba gogmek — yat bolmak, diiypgéter ozgermek,
yok bolup gitmek. Ba-ay, gyz, ol wagtdan oba
gogenini  bilmeydrmikd? (B. Kerbabayew). Indi
givewcilige barlyp, ursup- sogiisip yorlen giinlerden
oba gog¢di ahyry. (B. Gulow). — Indi, gardas, gyz sat-
vlyan dowiirden oba go¢di (T. Taganow).

Konda kégmok yad olmaq, kokiindan dayismak,
yox olmaq demoakdir. Ay canim, o vaxt onun konda
kéediiyiinii bilmir? (B.Karbabayev). Indi giinlorls
doyiisdan, doyiisdon sonra nahayat ki, kanda kéciib.
(B. Qulov). — Indi, qardas, qiz satilan vaxtdan kond
kogiib (T Taganov). [10, p. 203]. As practice shows,
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the resettlement of the village introduces some inno-
vations into the life of the Turkmen. Two conclusions
can be drawn from this:

1. The change of “yurd” causes some changes in
people: they adopt the customs and traditions of the
tribe they come to and join, and merge into its envi-
ronment.

2. “Yurd” is a place where a person is formed psy-
chologically, spiritually and socially.

Therefore, the frequent change of homeland is
not considered something positive among the Oghuz
Turks. Let’s take another example:

Kiil dokmedik yeri yok — yasamadyk, islemedik
yeri yok, belli gapyda yerlemedik, ondan-ofnia gégiip-
gonup yoren. Su ti¢ yylyn icinde kiil dokmedik yerim
galmady (B. Gulow). Gulluk meselesinde onun kiil
dokmedik yeri yok («Tokmaky).

Elo bir yer yoxdur ki, kiiliinii sopalomasin —
yasamadigi, islomadiyi, miiayyon mohallodo maskun-
lasmadig1, ordan-bura kogmadiyi yer yoxdur. Bu ii¢
ilda kiil sapmadiyim yer galmad: (B.Qulov). Xidmat
masalasinda ela bir yer yoxdur ki, kiil tokmasin (*“Tox-
uculug”) [10, p. 203]. This example is undoubtedly
a mocking saying that arose in later periods of his-
tory and concerns the inability of people who have
not yet abandoned the nomadic lifestyle to settle in
one place. The proverb “One thousand will not hold”
in the modern Azerbaijani language also carries the
same meaning.

In general, the semantic transformation of prov-
erbs, which once had the meanings of “yurd”,
“maskon”, is observed in the Turkic languages. This
fact is due to the fact that phraseological units undergo
transformation depending on the situation, based on
their internal semantics.

Kiil-kiiliine diismek — bir zadyn yskyna, hyyalyna
diismek, bir isi niyetine diiwmek. Bu giinler ejem toy
kiil-kiiliine diisiipdi (A. Gurban). Cerkez igan Uzugy
almagyn kiil- kiiliine diiseli bdri, onun biitinley ukusy
gagypdy (H. Deryayew).

Bir seya asiq olmaq nayisa xayal etmoak, fikvin-
izi bir seya yonaltmokdir. Bu giinlordo anam matom
icinda idi (O.Qurban). Corkaz isam Uziiyii almagin
talasinda  oldugundan  yuxusu tamam getmisdi
(H.Daryayev) [10, p. 203].

“Kiil-kiiliine diismek” semantically, the pres-
ence of the “ocaqg-kiil” association in the semantics
of the word “kiil” reveals the semantics of “kiil”
in the above example. Here it is used to mean that
Turks belonging to a certain tribe are psychologically
compatible with each other. In other words, it is an
expression that arose as a result of the coincidence of
the psychology and customs of the Turks of a certain
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country. This point is often overlooked in scientific
research on “yurd”.

In general, among the Oghuz Turks, moving to
another country was associated with the danger of
scattering people. Let’s look at another example:

10.Yurt salyp gitmek — watanyiiy taslap, basga
bir yurda gitmek, ilini terk etmek; gacyp, tezip git-
mek, oturymly yerini taglamak, yitirim bolmak. Gegen
Jjeiide ele yaragym alyp, Gltmedik-de bolsam uzak yurt
salyp (Ata Kopekmergen). Eger ajaly yetmedik bolsa,
yurt salyP yitip gitsin (H. Caryyew) [10, p. 203].

10. Miihacirat etmak vatanini tork edib basqa
olkaya getmak, yurdunu tork etmakdir, qagmaq, qag-
magq, yasayis yerini tork etmak, gozdon itmok. Kegon
doyiisda silahimi alima aldim, Getmasam da uzaq bir
olkaya (Ata Kopakmorgana) getdim.

In the Turkmen language, the expression “yurt
salyp gitmek” is associated with flight from their
native places.

In the Turkish mind, “k&giilan yurd” is associated
with “ruin”. An example is the Azerbaijani proverb
“Lolo kogiib qalib yurdu” (homeland has become an
uninhabitable place).

On the contrary, “Vaton tutmaq” turned out to be
stronger:

Watan tutmak — mesgen tutmak, mydamalyk otu-
rymly bolmak, yurt tutmak. Sen gidelin dokuz yyldyr
oteni, Kayda watan tutduni, gardas, Abdylla (Mag-
tymguly). Basga yerde tutup

Vatan qurmaq maskunlasmaq, daimi sakin olmagq,
momlakat qurmaqdir. Dogquz il getmisan, Vatoni
gotiirdiin, gardag, Abdilla (Magtimqulu). Basqa yerda
tutmagq [10, p. 203].

In general, the need for “Voton tutmaq” for all
Turks, not just for Oghuz Turks, coincides with the
idea of creating a homeland in a convenient location.

In many Turkic languages, including the Oghuz
Turks, there is a semantic parallelism between “Yurd-
Vatan”.

For example, ‘n the Turkish language: ““Yurtta sulh
cihanda sulh”. Mustafa Kemal Atatiirk

“Ben yurdumu ¢ok seviyorum”

“Bu yurtta yasamak giizeldir””

“Benim yurdum her agidan giicliidiir” [2].

In the explanatory dictionary of the Azerbaijani
language, “yurd” is used in the following meanings:

“isim Bir halkin iizerinde yasadigi, kiiltiiriinii
olusturdugu toprak parcasi, vatan.2.Memleket.
3.Bakima ve barinmaya muhta¢ bir grup insanin
oturdugu, yetistirildigi  veya bakildigi  kurum.
4.Gogebe Tiirklerin oturdugu ¢adir. 5.Ogrencilerin
kaldigi, barindigi yer. 6.mecaz Diyar. 7.mecaz Bir
seyin ilk veya c¢ok yetistirildigi yer, vatan 8.halk

agzinda Yoriiklerin yazin veya kisin oturduklar: yer.
9.eskimis Sahip olunan arazi, emlak [2].

In modern Turkish, the lexeme “yurd” is associ-
ated with the lexemes: “yurt bilgisi yurt dis1, yurt ici,
yurt 6zlemi, yurtsever, ana yurt, yer yurt, baba yurdu,
bakim yurdu, bicki dikis yurdu, bi¢ki yurdu, 6grenci
yurdu, saglik yurdu, yaslilar yurdu, yetistirme yurdu,
yer-yurt”.

Kaya Seval notes that in the Uighur monu-
ment “Altun Yaruk” “orun” is used in parallel with
“yurd” [7].

According to a study conducted by the Turkish
linguist Shukru Haluk Akalin, “yurt//yurd” is used in
Turkish to denote a place of residence, dwelling and
homeland [1]. In the epic “Kitabi-Dede Gorgud”, the
word “yurd” is used in the following meaning:

Yurd/yurt is a word used in the meaning of “ruin”
in describing the scene that Gazan khan sees in his
destroyed and looted homeland in “The Story of the
Looting of Salur Kazan’s House”, as well as in the
narrative narrated in his native language: “..Agban
evim dikilinda yurdi qalmig (D-44). Vatikan niisx-
asinda bu ciimlo “Agban eviim dikilonds yurdum
qalmis” (V-57) [7].

The word “yurd” in the sentences does not mean
“place of residence, house, dwelling”, but rather
“ruins, desolation”. The word “homeland” in the
second meaning is also found in the monument to
Tonyukuk.

In M. Kashgarli’s divan, the meaning of the
word yurt is given as “ruins, remains of a building”.
E. Pekarsky notes that in the Yakut language, the word
yurt is used in the phonetic variant surt in the sense
of both “dwelling” and “remains of an old dwelling,
ruins”.

The word “yurd” in Yunus Emre’s language means
“devastation” (“Negoalariin oslin-kokin yurd eylayiib
boza durur”). Traces of the word “ruin” (homeland)
have been preserved in the Azerbaijani language: in
the Kazakh dialect, the combination “yurt” means “to
remain in ruins” [7]. The following meanings of the
word “yurd” are recorded in the explanatory dictio-
nary of the Azerbaijani language:

“l is. 1. Insanm dogulub bdyiidiiyii yer, mom-
lakat, 6lka; vaton. Ey kicik domirgi, duydugun haqdir;
Calig, yurdun ii¢iin 6zilinii gostor. ©.Cavad. Hoyatimdo
safali bir bag salacagam mon; Yurdumda bir misilsiz
bagban olacagam mon. M.Miisfiq. Hor moktubun 6z
dili var; Taravati, istisi var; Cox maktubun s6zlarindos;
Dogma yurdun tiistiisii var. R.Rza. Onlar yeni bir ilham
vo inam ilo xaraba qalmig yurdlarini abad etmoaya bag-
ladilar. ©.Moammadxanli. 2. Yasayis yeri, ev, ev-esik,
maskan. Yurdundan olmaq (ev-esiyinden, yasadigi
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yerindon mahrum olmagq, avara diismok). — Yurd sal-
maq — oturmagq, sakin olmagq. Deyirdiler ki, goedimds
[bu kanda] das qoyub yurd salan adamin g6zal bir qiz1
varmis. 1.Hiiseynov. / Yasayis montoqgosi; kond, el,
oba. Biz diisen yurdun adi Qizilbogaz idi. 1.9fondi-
yev. 3. Korpa evi, usaq baggasi monasinda. Sayyahlar
fabriki gozdilor. Burada koérps ¢ocuglar {igiin yurdlar,
dispanserlar, sonat maktoblori ... gordiilor. Comonza-
minli. 4. mac. Bir seyin ¢ox oldugu yer. Qahroman-
lar yurdu. ¢ Yurdda galan moc. — hamidan geri qalan.
[Badam xala:] Yurdda galan elo soninlo mon imisom.
Kursda arvad no qador... Mir Calal” [5, p. 568].

In our opinion, this explanation covers the narrow
meaning of the word “yurd”. The semantics of the
concept of “dogma yurdum / my native land” could
not be reflected in this explanation. The concept of
“yurd” expresses the full and broad meaning of the
words “Ana Vaton” / “Dogma yurd”, “Dogma Vaton”,
“Dogma yurd”.

When every Azerbaijani says “Vaton” — it means
every inch of it, and “yurd” has become the epitome
of the concepts of homeland, home and monastery:

El bilir ki, son monimsan,

Yurdum, yuvam, maskonimsan,

Anam, dogma vatonimsan!

Ayrilarmi koniil candan?

Azorbaycan, Azorbaycan! [11].

In other words, although the concepts elim, giiniim,
obam are used side by side, “my relatives” and “my
place” find their place in the synonymous series of
these words. In the ancient Turkic dictionary, “elim
kiiniim” is written in the form “el kiin”. In general,
the feeling of unity and solidarity is very strong in the
Turkish mind. Therefore, the greetings “my relative,
my brother, my friend, my family” form the basis of
this unity.

In the modern Azerbaijani language, “yurd” means
Mother, Homeland. Such a harmonious arrangement
of words with similar meanings unites them around
the “yurd”, and such a harmonious arrangement of
words expresses the integrity and completeness of the
Turks.

In S. Rustam’s poem “Vatonimin seyrina ¢agiriram
ellori” the word “Voton” is united around the common
semantics of the words “el, glin, maskon”, as in S.Vur-
ghun:

Votonimin seyrins ¢agiriram ellori,

Sorvat gdrmok istoyon Azorbaycana galsin!

Bozanib basdan-basa sohoarloari, kondlori

Connot gérmok istoyon Azorbaycana golsin! [9].

In our Ashug literature, this nuance is somewhat
expanded — in combination with the social factor, it
becomes a representative of the “Vaton™ in a broad sense:
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Xazan bilmaz bahar kimi

Cicoklonir ana yurdum, ana yurdum.

Xalqimizin qudratilo

Doniir giiliistana yurdum!

Refrain:

Ana yurdum, ana yurdum

Ana yurdum, ey!

Qurbanam sana yurdum, sana yurdum

Mehriban ana yurdum! [4]. In the melody of this
poem, the melody, because it is so strong, repeats
“Ana yurd” / “Motherland” and becomes an expres-
sion of the meanings of “Azorbaycan — Vaton”.

Summing up the above explanation, it can be deter-
mined that in the Azerbaijani consciousness “yurd”
has a synonymous meaning with the concepts of “Ana
Vaton -Azorbaycan”, “El, giin, maskon”.

But is there a connection between the meanings
indicated in the etymology of the word “yurd”? It
is difficult to find a definite answer to this question.
Because the formation of the word “yurd”, its use in
the language of the ancient Turks and the expansion
of its meaning go back to deeper layers of history.
Let’s look at some comments about this.

In modern Turkic languages, “yurd” exists with
phonetic changes as yurd~yurt~yort~yurt~kurt~-
curt~siirt~$urt~$ort. According to modern resear-
chers, the original meaning of this word was “the
place, the space where you live” [8, p. 958].

Summing up the research conducted by Shukru
Haluk Akalin on the word “yurd”, he supports the fol-
lowing etymological idea:

“Tirk Dilinin Etimolojik so6zligiiniin baskis1
asamasinda  Leksika’nin  yaymmlanmasi1  iizer-
ine buradaki katkilardan yararlanamadigin1 eser-
inin “Agciklama” bdoliimiinde belirten Eren, ikinci
baskisinda yeni katki ve gozlemler igeren bu kap-
samli kaynaktan yararlanacagini yazar. Tiirk dilinin
s0z varligini ayrintili bir bi¢imde ele alan Leksika,
yurt soziiniin gelisimini siipheli de olsa, Kononov’un
goriigiine dayandirarak vermistir: *yu:rt’? <*juru:t <
*joru:t [10, p. 490].

It is noteworthy in this quote that the word “yurd”
is associated with the concept of movement and dis-
placement.

Shukru Haluk Akalin also provides a real etymo-
logical analysis. This is regarding Bayram Ahmadov’s
opinion:

“B.Ohmadov “yurd”, “yer” sozii va “qohum’
sozlarinin mangayi ila bagli lakin son samitin
monsayi qaranliq qaldigindan bu izahat beladir
miibahisali oldugunu gostorir. Orijinal soz balka
da retrospektiv ifadadir.Ohmadovun /ot/ formasini
izah etmasa doa, “oturmakk” felinin qaliglar

>
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halo do gqgalmaqgdadir fikri ilo alagalondirmaya
calisdi” [1].

Thus, in Turkology, the word “yurd” is mainly
semantically related to the words “yiiriimok, yoru-
maq” and “yer”. “Yurd” refers to both a place and a
place that is being searched and walked around. We
observed this in the explanation given above. Both
versions of the word “yurd” are close to the truth.

Conclusion. The conducted research leads to the
conclusion that although the Oghuz group “yurd”
has undergone some phonetic differences in the Tur-
kic languages, semantically it expressed very simi-
lar meanings. Especially in proverbs, phraseological
units, and in modern literary language, it can be said

that if we ignore some exceptions, it means that they
are probably carriers of the same semantics.

The concept of “yurd” is a carrier of certain psy-
chological features characteristic of Turks in the
Oghuz group of Turkic languages. If this point beco-
mes a special area of research, it will be useful for
many scientific aspects.

In modern times, the concept of “yurd” has acqu-
ired new meanings due to the expansion of people’s
worldview, the development of literary language, and
the growth of people’s life practice. The associations
yurd-vaton, yurd- yasadigin maskan, yurd-ev, yurd-
ocaq, yurd-kiil reflect the semantic hierarchy of this
concept.

Bibliography:

1. Akalin S.H. Kelimelerin kokiine yolguluk: yurt. Tiirkologiya. Baki, 2018, Ne 2. S. 36-46.

2. Akif Ersoy. Yazilar. URL: https://www.haberturk.com/htyazar/mehmet-akif-ersoy-2548 (erisim tarihi:
22.02.2025)
Aksoy O.A. Atasézleri ve deyimler sézliigii: 2 Deyimlor sozliiyii. Istanbul, Inkilap kitap evi, 2023. 708 s.
Asiq Ponah. URL: https://www.youtube.com/watch?v=2ycBzLcPEMQ (erisim tarihi: 17.01.2025)
Azorbaycan dilinin izahli liigsti / red. ©.0rucov. Baki, Elm, 1980. 576 s.
Clauson G.S. An Etymological Dictionary of Pre-thirteenth Century Turkish. Oxford, 1972. 1034 p.
Kaya C. Uygurca Altun Yaruk (Giris, Metin ve Dizin). Ankara, Tiirk Dil Kurumu Yayinlari, 2021. 1014 s.
Kitabi-Dads Qorqud ensiklopediyast: I cild. Baki, Yeni Nagrlor Evi, 2000. 622 s.
. Riistom S. Secilmis asorlori. Ug cildda. I cild. Baki, “Sarqg-Qoarb”, 2005. 256 s
10 Tiirkmen diliniii Frazeoloji sozliigii. Asqabat, 2013. 203 s.
11. Vurgun S. Azarbaycan. URL: https://portal.azertag.az/az/node/18458 (erisim tarihi: 12.01.2025)

000N LR W

Pamasansane A. A. SHAUEHHSI «IOPT//FOPII» B OI'Y3bKIi I'PYIII THOPKCHBKUX MOB

Cmamms npuceésuena auanizy 3HAYEHHs JIeKceM «Iopo/iopmy, AKI Y 02Y3CKOU epyni MiOpPKCbKUX MO8
¥ yvomy konmexcmi. Hazonouwryemocs, ujo nexcuxa miopkcokux Mo mac bazami ocobnueocmi. Ix xapaxmepni
AK cemammuuHa Oughepenyiayis, i ceManmuuHa iHmezpayis, CeManmuiHi CKOPOYEHHS [ PO3ULUPEHHS, U0
CYNPOBOOACYIOMBCS PIZHUMU JEKCUYHUMU 0COOTUBOCAMU. J]O YuX NpodIemM MOAICHA NIOXOOUMU Y KOHMEKCMI
MIOPKCbKOI MOBHOI cim’i uu macuimadi mroOpKcvkoi MOeHOL epynu. Y cmammi po3Kpumo 3HAYEHHS
EeMHONIHeBICMUYHO 3HAYUMUX JIeKCeM «YUrd/yurty 8 02y3vKitl 2pyni mIOPKCLKUX MO8 Y NOPIGHATLHOM) ACHEKM.
Yurd/yurt npeocmaeneno sk nexcemu, OCKiIbKU 02Y3CKAS 2PYNA BACUBAEMBCS 8 MIOPKCOKUX MOBAX, 0COONUBO
6 (hoHemuunomy gapianmi yurt 6 mypkmeHcokomy i yurd 6 azepbatiodcancokomy. Y cmammi 00un i3 8axiciugux
ACNeKmi6 GUIHAYAECMbCA MUM, WO BICUBAHHA YUX JeKceM V O0CTIONCYBAHUX MOBAX CYNPOBOOIHCYEMbCSL
neeuuMu gioMiHHocmamu. Ilpome iXHE «OCHOBHEY 3HAYEHHS He CUTLHO BIOPI3HAECMbCA, T MU 3HAX0OUMO IX DI3HI
3HauenHs y ppazeonocizmax, npuciie’sx ma agopuzmax. Y miopkcoKux Mo8ax ¢ NOHAMMS, iCmopiio AKux ciio
pozenadamu y 36 513Ky 3 iCmMopiero KyIbImypHO20 Jcumms miopkie. Koau mu 2060pumo npo icmopiio Kyivmypu,
MU MAEMO HA Y8a3i Nepiood NicC/lsi NOASU «PO3YMHUX JH00EU», MOOMO «YUBLLI308aHUNY Nepiod TH0OCmEd, Ha
8IOMiIHY 610 nonepedHboeo. Y yeti nepiod aodu, Xou i € YaCMUHOK NPpUpPoOU, NOYAIU 8I00KpeMIosamu cebe 6io
Hei Ax mucnaui icmomu. Po30ymu npo naxonuuenui 1100bmu Hcummesuti 00c8io, 8iOKpUMms HOBUX 3HAPOb

npayi ma iHwux 3aco0is, Wo NoLecUyromy iXHE HCummsl, € OOHIEI 3 OCHOBHUX XAPAKMEPUCTHUK T00ell mici

enoxu i 6i006padcaoms CnOCciO MUCieHHs cCmapooaerix atooel. Llell yunHuK nexcums 6 0CHOGI 8BIOMIHHOCTEN
MidiC emHOCaMu ma NieMeHamu y ceimosiu yusinizayii. Y ybomy kommexcmi Oeski Cl06d 6 JeKCUKOHI
CMAapoOaeHix MIOPKI6 NOG S3aHI 3 MEPMIHAMU, 5K MU nepepaxysanu suwje. Y yboMy MOJICHA 8i03HAUUMU
JleKceMU, WO Y CYHUACHUX MIOPKCOKUX MOBAMU. «TOPM//IOPO», (LY, «2I0HY», «e8», 06udsa» mowo. 6yo. Llixaso,
WO y 02y3CKOU 2pyni MIOPKCLKUX MO8 NOpy4 I3 Oinbuicmio nodibGHOCmell yux j1eKcem Mu CHOCmepicaemo
neeui giominnocmi. e 206opums npo me, wo nesHi BIOMIHHOCMI 8 CNOCOOI JHCUMMSL CMAPOOABHIX MIOPKIE,
ix noansdax Ha scumms i HaA Micyegicmvp, 8 SKIll BOHU NPOIICUBANU, MAKONC BI00OpANCANUCS 8 IXHIll MOGI
ma cemanmuyi ciig, Wo UKOPUCTNOBYIOMbCA.
Knwuogi cnosa: bamvrisuuna, «iopma/iopoa», 3Ha4eHHsl, CeMANmMuKa, ceno, Xama.
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